The quest to make well and renew sick Indigenous Australians is but one aspect of the quest for the larger project of well-being, or what Charles Taylor (2004, 2007) has referred to as "human flourishing." Human flourishing, Taylor (2004) argues, may be oriented toward this-worldly matters, such as those of health, prosperity, long-life, and fertility, and toward matters that extend beyond the "ordinary" into the divine realm.4 This chapter deals mainly, although not exclusively, with human flourishing of the ordinary kind as it focuses on the materiality of lived experiences of Christianity in relation to the everyday effort that well-being requires. While the broad and holistic concept of well-being has figured more prominently, or at least more explicitly, in medical anthropology writings than in anthropological scholarship on Christianity in the last few years,5 well-being as an object of analysis offers a common ground for medical anthropology and the anthropology of Christianity to stand on.6 This is because both medicine and Christianity bring with them the promise of human flourishing, whether experienced as patients, adherents, or both, or in this world or the eternal realm.
The central argument that I advance in this chapter is that the work that Yolngu do toward largely the physical dimension of human flourishing (if through Christian, biomedical, or traditional therapies or some combination there of) is given its shape and texture by the values of negotiability, immediacy, and relatedness. In Dumont's (1986) terms, these are paramount values of Aboriginal life. Negotiability is the tendency for decisions to be subject to deliberation and contingent on specific events-things are not really ever settled, but rather remain indeterminate and open to reinterpretation (see e. 
